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GREEK AND LATIN IN SYRIAC 
SCRIPT 

SEBASTIAN P. BROCK 
UNIVERSITY OF OXFORD 

ABSTRACT 

This article surveys the manuscript evidence for instances of Greek 
and Latin Garshuni texts. This evidence includes Greek and Latin 
texts written in either the Syriac script or Christian Palestinian 
Aramaic script, and one example of a Syriac text written in Greek 
script. 

Syriac manuscripts containing extended passages of Greek in Syriac 
script are rare, and this is even more so the case with Latin. In the 
present contribution attention is primarily focused on three 
examples of Greek in Syriac script, and one each of Greek in 
Christian Palestinian Aramaic script, and of Latin in Syriac script. 
At the end, by way of contrast, a striking modern example of the 
reverse, Syriac in Greek script, is briefly introduced. 

A.  GREEK IN SYRIAC SCRIPT 

A passage in Oswald Parry’s Six Months in a Syrian Monastery, 
published in 1895, mentions a remarkable example to be found in a 
Gospel manuscript which alas appears not to have survived the 
twentieth century. After listing the manuscripts he had seen in 
Dayro d-Kurkmo (Deyrulzafaran), Parry stated that Midyat was the 



34   Sebastian P. Brock 

only other place with a library that he was able to see, and he 
comments:1 

The most interesting book at Midhiat is a small copy of the 
Gospels in most exquisite Estrangeli characters, but in the 
Greek language, which is valuable as showing that the 
present custom of writing the current language in Syriac 
character is an old one. The book belongs to the ninth 
century, and is written on fine vellum; it contains many 
words, on whose transliteration the writer was doubtful, in 
Greek letters on the margin, and would form a valuable 
guide to the pronunciation of Greek at that date.  

One wonders what was the fate of this precious document. 
 Curiously enough it was also from Midyat that another 
manuscript comes, containing, this time, only a limited amount of 
Greek in Syriac script. The manuscript, said to be of the eighth or 
ninth century, but probably representing the usage of the sixth or 
seventh century, was published by Rahmani in the third volume of 
his Studia Syriaca, on the basis of a modern copy (Charfet, Fonds 
patriarcal 87).2 The text in question is the Rite for the reception of 
a bishop; while the main text is in Syriac, the parts contributed by 
the Archdeacon and Deacon are in Greek, but written in Syriac 
characters. The length of the passages in Greek, however, is always 
very short, the longest being only of five or so words at a time. A 
few other manuscripts of this sort can be found, notably Vatican 
Borgia Syriac 13, of the twelfth century, and in some of the 
liturgical scrolls among the ‘New Finds’ from St Catherine’s 
Monastery, Sinai.3 

                                                        
1 O. Parry, Six Months in a Syrian Monastery (London, 1895), p.338. 
2  I.E. Rahmani, Studia Syriaca III. Vetusta Documenta Liturgica III 

(Charfet, 1908), pp.1-4. The document is of considerable liturgical 
interest; for this aspect, see especially G. Khouri-Sarkis, ‘Réception d’un 
évêque syrien au sixième siècle’, L’Orient Syrien 2 (1957), pp.137-84, R.F. 
Taft, The Great Entrance (OCA 200; 1975), pp.40-42, and ‘Worship on 
Sinai in the first Christian millennium’, in E.J. Gerstel and R.S. Nelson 
(eds), Approaching the Holy Mountain.  Art and Liturgy at St Catherine’s 
Monastery in the Sinai (Turnhout, 2010), 156-61. 

3 E1N, E3N, E19N. Contrast E22N where both Greek and Syriac 
scripts are employed. Bilingual manuscripts, with Greek and Syriac 
translation juxtaposed, seem to be extremely rare; X239N, among the 
Greek ‘New Finds’, would seem to be an example. 
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 The three examples of manuscripts containing Greek in Syriac 
script which are briefly described below are all liturgical and of 
Syrian Orthodox or Melkite provenance; each has a slightly 
different way of representing the Greek vowels, and it is in this 
respect that they are likely to be of some interest for the 
developments in the pronunciation of particular Greek vowels, 
since the manuscripts belong to a period, ca. ninth to eleventh 
centuries, for which there is not very much good evidence. 
 (1) The first example is a fragment of the Anaphora of St 
James in the National Museum in Damascus.4 The text, consisting 
of two bifolia, has been published, with photographs, by Sauget5 
who dated the script (Estrangelo with occasional Serto features) to 
between the ninth and the eleventh centuries. The first surviving 
folio opens in the middle of the pre-Sanctus prayer; this, as well as 
the post-Sanctus prayer, is in Syriac, but at the point where the 
priest introduces the Sanctus, raising his voice, the language turns 
to Greek, and it is Greek that the reply of the people is given. 
From the words of Institution onwards (the text reaches up to the 
Fraction6 and Consignation) all is in Greek, apart from the rubrics 
which throughout are in Syriac.  
 The treatment of Greek consonants follows the standard 
practice found in the vast majority of Greek loanwords in Syriac,7 
where Greek theta is represented by Syriac tau, and Greek taw by 
Syriac teth, and Greek kappa is represented by Syriac qoph and Greek 
chei by Syriac kaph. The doubling of Greek letters is ignored. 

                                                        
4 At least until the present crisis it was on view in one of the public 

galleries.  
5  J.-M. Sauget, ‘Vestiges d’une célébration Gréco-Syriaque de 

l’Anaphore de Saint Jacques’, in C. Laga, J.A. Munitiz, L. van Rompay 
(eds), After Chalcedon. Studies in Theology and Church History offered to A. van 
Roey (OLA 18 (1985), pp.309-45; he discusses the transliteration of the 
Greek on pp.310-14. Cf. also S.P. Brock, in Ph. Christides (ed.), A History 
of Ancient Greek (Cambridge, 2007), p.825.  

6 The wording includes the phrase ‘we break the heavenly bread’, 
which was the source of much controversy in Syrian Orthodox circles in 
the late eighth and early ninth century, a point discussed by Sauget, 
‘Vestiges’, pp.335-45. 

7 For a detailed study see A.M. Butts, Language Change in the Wake of 
Empire: Syriac in its Greco-Roman Context (Dissertation, Chicago, 2013), 
pp.88-128 (and pp.128-181 for vowels). 
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 For vowels the practice, which is reasonably consistent, is as 
follows: 

Alaph: a distinction is made between alaph with a point above 
ܐ̇ )

 

), which represents Greek alpha, and alaph with a point 
below ( ܼܐ

 

), which represents Greek epsilon and the diph-
thong alpha + iota (ε, αι), these two being already pro-
nounced in the same way. 

Waw: without any points can represent, not only both Greek 
omikron and omega (ο, ω), but also upsilon (υ) and the 
diphthong epsilon + upsilon (ευ). Waw with a point above ( ̇ܘ

 

) 
once represents omega, while waw with two points below      
ܘ̤ )

 

 ) regularly represents the diphthong omikron + upsilon 
(ου). 

Yodh represents eta, iota and the diphthong epsilon + iota (η, ι, 
ει), all of which would have been pronounced [i]. 

Combinations of two Syriac letters are also found; thus: 
Alaph + waw (ܐܘ

 

) are used for the following: 

 (1) occasionally this combination represents Greek omega (ω);8  
 (2) it may represent the diphthong alpha + upsilon (αυ); 
 (3) it may represent the diphthong epsilon + upsilon (ευ). 
Alaph + yodh (ܐܝ

 

) represents initial eta and initial epsilon + iota 
(η, ει). 

Yodh + waw with two points above ( ̈"#

 

) represents Greek 
vowels upsilon and the diphthong omikron + iota (υ, οι); 
examples in lines 1, 9, 11 and 17 of Sample I. Both of 
these Greek were probably still pronounced [ü], and had 
not yet merged with [i]. 

 The Greek rough breathing is represented for ὑιός but not for 
ἡµεῖς etc.; there is one example of a pseudo-correction, 

̇ܐ!

 

)ܘ"&%$#"!

 

 = ἀνυµνήσωµεν. 

                                                        
8 Compare the similar use of Armenian ayb + hiwn (աւ) to represent 

omega. 
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Sample I 

Damascus Fragment: 
  !"#$

 

ܐ(-"ܢ ܘܐ̣ܢ *"̈(' ܘܐܘܪܘ#"ܣ!

 

 Πάτερ ἡµῶν ὁ ἐν τοῖς οὐρανοῖς 
̇ܐ0/̇.#-,+% *" ܘ)"'&̇% #"̤  

 

 ἁγιασθήτω τὀ ὄνοµά σου 
̣ܐ/.ܐ-" ̣ܐܝ (̇)#&'&̇% #"̤  

 

(̣)&% ܬ#"! 

 

 ἐλθέτω ἡ βασιλεία σου γενηθήτω  
2! ܬ̣ܐ0/.-, +̤! ܐܘܣ ܐ̣ܢ ̤ܘܪ̇ܐ"! 

 

 τὸ θέληµά σου ὡς ἐν οὐρανῷ 
0̣/ ̣ܐ.- '+* ,+*. '"ܢ ̇ܐܪ'"ܢ ̣ܐ$#"ܢ  5

 

 καὶ ἐπὶ τῆς γῆς  τὸν ἄρτον ἡµῶν  
/!ܢ ̣ܐ.$̤!"$!ܢ ܕܘܣ ̣ܐ&%$# "!! 

 

 τὸν ἐπιούσιον δὸς ἡµῖν σή- 
ܐ01ܘܢ .̣" ',%$%+! *ـ̇" ܘ'%&%$#"̇  

 

 µερον καὶ ἄφες ἡµῖν τὰ ὀφειλήµατα 
ܐ*(#ܢ ܐܘܣ -̣, ܐ*($) ̇ܐ%$#"! 

 

 ἡµῶν ὡς καὶ ἡµεῖς ἀφίεµεν 
.'̈(4 ܘ012/̣,.ـ̣,ܣ ̣ܐ()'ܢ. %̣$ "!  

 

 τοῖς ὀφειλέταις ἡµῶν καὶ µὴ 
̣ܐ#! ̣ܐ-,+*! ̣ܐ#()̇'ܣ ܐ̣#! 10

 

 !"#

 

 εἰσενέγκῃς ἡµᾶς εἰς πειρ- 
̇ܐ2%/ܢ 0/ܪ&( ̇ܐ.$̇( ܪܘ̈&*̣( ܐ&%$̇#ܣ 

 

 ασµὸν κύριε, ἀλλὰ  ̔ῥῦσαι ἡµᾶς  
̇ܐ'& )̤& '&%$#ܘ̤  

 

,+*% ()'&% ܕ#"ܪ   

 

 ἀπὸ τοῦ πονηροῦ. The priest prays the 
ܐ!$ܢ ܕ! 

 

*'0! ܘܐ-, +*()'̇& ܗ#"!:

 

 prayer after the Our Father in heaven, thus 
ܘ01 (̤/ ̣ܐ(-', ̣ܐܝ +̇*(')'̇% &̇% ̣ܐܝ  

 

 ὅτι σου ἐστιν ἡ βασιλεία καὶ ἡ  
ܕܘ2345̇6 1̣* ̣ܐܝ ܕܘ,+̇* )̤' %$#ܘܣ 15

 

   δύναµις καὶ ἡ δόξα τοῦ Πατρὸς  
&̣% #̤" ܗܘ'̤" &̣% #̤"  

 

̇ܐ+*" ()"'&̇%#"ܣ

 

 καὶ τοῦ Υἱοῦ καὶ τοῦ Ἁγίου Πνεύµατος 
/#̈)- *̣( ̇ܐ̣ܐܝ *̣( ܐ̣)& ܐ$̤#ܣ 

 

 νῦν καὶ ἀεὶ καὶ εἰς τοὺς  
̣ܐ̇ܘ#̇*ܣ )"ܢ ̣ܐ̇ܘ#"ܢ.  

 

 αἰῶνας τῶν αἰώνων  
 
 In tabular form we have for the Greek vowels (for the 
consonants, see Table III): 

Table I 

 α  ̇ܐ

 

       
αι  ܼܐ

 

 
αυ ܐܘ

 

 
ε  ܼܐ

 

 
ει ܝ

 

 
ευ ܐܘ

 

 
ο ܘ

 

 
οι   ̈"#

 

 
ου  ̤ܘ

 

 
υ  ̤"#

 

ܘ 

 

 
ω  ̇ܘ

 

ܘ 

 

 
  
 (2) The second example is provided by Sinai Syr. 27, to which 
Mingana Syr. 659 and British Library Or. 8610.II and Hiersemann 
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500/48 belong;9 the contents are Troparia, and the date is perhaps 
eleventh century. 
 The consonants follow the same pattern as in the Damascus 
fragment, with three exceptions: (1) the doubling of Greek 
consonants is represented; (2) psei may also be represented by beth 
+ semkath; and (3) Greek chi is represented by Syriac shin when it 
precedes the front vowels [e] or [i]. This latter feature (e.g. Sample 
II, line 1) is also found in the representation of Greek loanwords in 
many Melkite liturgical manuscripts (e.g. στιχηρά !"#$%&

 

) as well 
as in several Greek dialects. 
 For the representation of Greek vowels there are several 
differences and some refinements: 

Alaph: again there is the differentiation between Greek alpha 
and epsilon/alpha + iota (α, ε/αι), the latter being designated 
by alaph with the vowel sign rboso placed beneath it ( ܷܐ

 

). 

Waw denotes both omikron and omega (both would have been 
pronounced the  same), 10  though on occasion omega is 
represented by waw with a small supralinear omega. Waw 
with a line under it ( ̱ܘ

 

 ) represents the Greek diphthong 
omikron + iota (οι); examples are in lines 7 and 9 of Sample 
II. Waw with < placed beneath it represents both upsilon 
and the diphthong omikron + upsilon (υ, ου); examples are in 
lines 1, 3, 5 and 6 of Sample II. 

Yodh represents eta, iota and epsilon + iota (η, ι, ει), as in the 
Damascus fragment. 

The following combinations are found: 
Alaph + waw (ܐܘ

 

) represent the diphthongs alpha + upsilon (αυ) 
and epsilon + upsilon (ευ), though for the latter alaph + yodh 
+ waw (!"ܐ

 

) is sometimes found. 

                                                        
9 See P. Géhin, ‘Manuscrits sinaïtiques dispersés III: les fragments 

syriaques de Londres et de Birmingham’, Oriens Christianus 94 (2010), 
pp.33-4, 49. Α more detailed study of the representation of Greek in 
Syriac script in this manuscript, by P. Géhin, is to appear in J. den Heijer, 
A. Schmidt, and T. Pataridze (eds.), Scripts beyond Borders (Leuven, 
forthcoming). 

10 Thus they are frequently confused in Greek manuscripts of this 
period. 
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Alaph + yodh )ܐܝ

 

(  represents initial eta and initial epsilon + iota 
(η, ει). 

 The Greek rough breathing is represented for Υἱοῦ, but not for 
ἡµεῖς etc. 
 It will be noticed that waw with sublinear < covers both upsilon 
and the diphthong omikron + upsilon (ου); thus, in contrast to the 
Damascus fragment, upsilon is differentiated from the diphthong 
omicron + iota (οι). 
 Though the Greek rough breathing is not represented for the 
article, elsewhere it is occasionally denoted by he. 

Sample II 

Sinai Syr 27 (from last folio of quire 15) 

 
(a) 

    
  
 
(b) 
ܘܷܐ*( )'ܢ %$ܪܘܾ  

 

,.- ,%+*%ܙܘ'&ܷ%#"ܣ

 

 ὁ ἐπὶ τῶν χερουβιµ βασταζόµενος 
ܷܐ,- ,ܳ(*( )'ܬܷܐܣ ܬ"! 

 

ܷ, ܐ()ܕܘ%$#"ܣ

 

 ἐπὶ πώλου καθεσθῆναι εὐδοκήσας 
ܷܐܪ1"0/ܷ.-"ܣ ܷܐ+* (" ܷܐ&ܾ"#%"ܢ #"ܾ  

 

 ἐρχόµενος ἐπὶ τὸ ἑκούσιόν σου 

%$ܬܘܣ  

 

ܷܐ01/.ܘ-, #+ ܕܐ)'ܪܘܢ #"!

 

 πάθος ἐκριζῶσαι τὸ δένδρον τῆς 
*)ܪܐ-)%ܷ)ܘܣ +ܷ$ *ܾ!"ـܷ)ܾܘ%ܷ$ "! 5

 

 παραβάσεως καὶ φυτεῦσαι τὸ 
45ܾ)2)ܢ 0/. +-$ܘܪܘ+ܷ$ܘܣ ܕ() '&%$ܕܘܣ 

 

 ξύλον τῆς σταυρώσεως διὸ κλάδους 
4%0ـܷ%3"$2ܷ%ܣ '&ܷ%0ـ. -ܷ%ܕܘܢ ("ܘ'&%$#"̱  

 

 κατέχοντες µετὰ παίδων βοῶµεν σοι 
ܐܘ3"2$1+*)"ܣ ܘܷܐܪ-",+ܷ*)"ܣ &%$#"ܾ  

 

ܣ

 

 εύλογηµένος ὁ ἐρχόµενος βασιλεὺς 
/*( ܐ,-,+*( ܕܘ&%$ #"̱  

 

 τῆς εἰρήνης δόξα σοι 
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 (3) Among the ‘New Finds’ at the Monastery of St Catherine, 
Sinai, are a number of liturgical scrolls which combine both Greek 
and Syriac languages; in some of these (notably E9N, E22N) the 
Greek is in Greek script,11 while in others short passages in Greek 
are given in Syriac script.12 More extended prayers in Greek but 
written in Syriac script are found in Sinai Syr. E18N.13 
 Unlike the Damascus fragment and Sinai Syr. 27, no diacritical 
signs are employed to differentiate between Greek vowels, and for 
the Greek consonants there are several distinctive representations, 
thus: 

kappa is represented by kaph, and not qoph (thus, for example, 
καί features as !"

 

);  

pei is sometimes represented by beth (see lines 1 and 4 of 
Sample III), presumably under the influence of Arabic. 

sigma is represented by zayn when it precedes mu; 

tau may be represented by (1) teth, as would be expected; or (2) 
by tau, or (3) by dalath when it follows nu (see lines 1-2, 4 
of Sample III), as in Modern Greek. 

 A further feature anticipating Modern Greek pronunciation is 
provided by the representation of epsilon + upsilon (ευ) by alaph + pe 
ܐܦ)

 

), an example of which is to be found in lines 2-3 of Sample 
III.  
 The observations here on the usage in E18N are necessarily 
limited to a transcription of the short text that is available in the 
photograph in Mother Philothea’s Catalogue.14 

Sample III 

Sinai Syr E18N 
)-, ܬ)% ܐܪ)'&% $# "!

 

 ὑπὲρ τῆς εἰρήνης τοῦ σύµ-  
/.-,ܘܣ (&ܙ'& ܐ$#"!

 

 παντος κόσµου εὐστα- 
ܬ+*ܣ %$ܢ ܐ)'$ܢ %$ ܬܐܘܘ

 

 θείας τῶν ἁγίων τοῦ θεοῦ 
ܐ-0./.'ܢ -, ܬ*( )'ܢ &%$#ܘܢ

 

 ἐκκλησίων καὶ τῆς τῶν πάντων 
ܐ"ـ[

 

  ἑν[ώσεως .... 
                                                        

11 This also applies to the Melkite Vatican Syr. 41. 
12 See note 3, above. 
13 This also seems to be the case in E9N. 
14 Philothée du Sinaï, Nouveaux manuscrits syriaques du Sinaï (Athens, 

2008), p.64. 
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 In view of the brief character of the Sample of E18N that is all 
that is available, the limited evidence from this text is given in Table 
III, in combination with that from the Damascus fragment and Sinai 
Syr. 27, in order to bring out the distinctive characters of each. As 
will become clear from section B, below, some of the distinctive 
features of E18N, such as the representation of π τ and αυ/ευ, will 
turn up again in Section B, with Christian Palestinian Aramaic.  

Table III 

 Damascus Sinai 27 Sinai E18N 
α  ܿܐ

 

 ܐ ܐ 
β ܒ ܒ  
γ ܓ ܓ  
δ ܕ ܕ ܕ 
ε  ܼܐ

 

ܐܷ  

 

 ܐ 
ζ ܙ ܙ  
η ܝ ܝ ܝ ܐܝ 
θ ܬ ܬ ܬ 
ι ܝ ܝ ܝ 
κ ܟ ܩ ܩ 
λ ܠ ܠ ܠ 
µ ܡ ܡ ܡ 
ν ـ"

 

"ـ 

 

"ـ 

 

 
ξ !"

 

 !"

 

 !"

 

 
ο ܘ ܘ ܘ 
π ܦ ܒ ܦ ܦ 
ρ ܪ ܪ ܪ 
σ ܣ ܙ ܣ ܣ 
τ ܕ ܬ ܛ ܛ ܛ 
υ  ̈ܘ ܘܝ

 

ܾܘ ܘ 

 

 ܦ ܝ 
φ  ܼܦ

 

 ܦ ܦ 
χ ܟ ܫ ܟ ܫ ܟ 
ψ !"

 

  !"

 

!"

 

  
ω ܳܘ ܘ ܐܘ ܘ

 

ܐܳ  

 

 ܘ 
αι  ܼܐ

 

 ܐ ܐ 
αυ ܐܦ ܐܘ ܐܘ 
ευ ܷܐܘ ܐ#"ܾ  ܐܘ

 

 ܐܦ 
ει ܝ "! ܐܝ ܝ ܐܝ

 

 
οι  ̈ܘܝ

 

ܘ̱  

 

 ܝ 
ου  ܸܘ

 

ܘܾ  

 

 ܘ 
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B. GREEK IN CHRISTIAN PALESTINIAN ARAMAIC SCRIPT 

An important witness to the practice of writing Greek in a Semitic 
script is provided by British Library, Or. 4951, a collection of 
Melkite ordination services, 15  making use of four different 
languages, Arabic (in Syriac script), Syriac, Christian Palestinian 
Aramaic,16 and Greek in Christian Palestinian Aramaic script. On 
ff.43v-69v there is a second set of ordination services in a mixture 
of Christian Palestinian Aramaic and Greek in Christian Palestinian 
Aramaic script, an earlier set of ordination services having been 
provided in Syriac (ff.16r-26r). The text of ff.43v-69v has been 
edited by Black in his Rituale Melchitarum,17 but the passages of 
Greek in Christian Palestinian Aramaic have been represented in 
Greek script, and so the discussion here is based on a transcription 
of the text illustrated in his Plate II (f.55r). Black does, however, 
provide a helpful discussion of the system used for representing 
Greek in Christian Palestinian Aramaic script.18  
 As was the case with E18N, the representation of the Greek 
consonants has a number of distinctive features, thus: 

delta: while normally dalath is used for delta, initial delta, 
especially when close to  another delta, is represented by 
teth with two supralinear points ( ̈ܛ

 

 ); see lines 6, 8-9. 21-22 
of Sample IV for examples. 

theta is represented by tau with a supralinear point ( ̇ܬ

 

), thus 
distinguishing it from tau when it represents Greek tau (as it 
often does; see below). Line 2 provides an  example. 

kappa is normally represented by kaph, rather than qoph, thus 
following the practice found in E18N; thus regularly for 
καί, and further examples will be found in lines 2 and 5 of 

                                                        
15 On its liturgical significance, see H. Brakmann, ‘Die altkirchlichen 

Ordinationsgebete Jerusalem’, Jahrbuch für Antike und Christentum 47 (2004), 
108-27. 

16 This is used for the ‘Liturgy of the Nile’ (ff.16v-42v), published by 
G. Margoliouth, ‘The Liturgy of the Nile’, Journal of the Royal Asiatic Society 
1898, pp.677-731. 

17  M. Black, Rituale Melchitarum. A Christian Palestinian Euchologion 
(Stuttgart, 1938). 

18 Black, Rituale Melchitarum, pp.27-28. 
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the Sample. Several cases, however, are to be found where 
qoph is used for kappa (e.g. in lines 7, 8-9, 12).  

xei is represented by kaph + sadhe (!"

 

; rather than kaph + 
semkath, as is regularly found in Syriac); see line 7 of the 
Sample. 

pei is represented either by beth (as lines 3, 23 of the Sample), or 
by reversed pe with two points above it (as line 22).  

sigma, when intervocalic, is sometimes represented by sadhe, 
rather than the normal semkath; see lines 12, 21.  

tau is represented by teth when it is followed by alpha19 or omega 
(see lines 6, 21), but by Syriac tau when other vowels 
follow. 

chei is represented by kaph with two supralinear points ( ̈ـ#

 

), thus 
providing a distinction between it and kaph when it 
represents kappa (as is frequently the case). When chi is 
followed by the front vowels [e] and [i], it is represented by 
shin, as was the case in Sinai Syr. 27. An example will be 
found in line 16 of Sample IV. 

The representation of Greek vowels likewise shows several 
distinctive features.  

Alaph normally features with one of four different diacritical 
features; thus (1) alaph with two supralinear points ( ̈ܐ

 

 ) 
represents alpha; (2) alaph with two sublinear points ( ̤ܐ

 

 ) 
represents epsilon and alpha + epsilon (ε, αι); (3) alaph with a 
small supralinear omega may represent omega (see lines 6, 11 
of Sample IV); and (4) alaph with a small supralinear 
omikron my represent omikron (see line 8 of the Sample). 

Waw represents both omikron and omega, though the latter may 
also be represented by waw with a small supralinear omega 
(see line 15 of Sample IV); waw with a back slant above it 
may also represent both omikron and omega (thus both 
omikron and omega may be represented in several different 
ways). Waw also represents omikron + upsilon (ου), as in 

                                                        
19 Line 7 of Sample IV, however, provides an exception. 
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lines 2-3. Occasionally ου is also represented as waw + he 
ܘܗ)

 

), though no example occurs in the Sample. 

Yodh represents not only eta, iota and epsilon + iota (η, ι, ει), but 
also upsilon (see lines 6 and 10 of Sample IV) and the 
diphthong omikron + iota (υ, οι), indicating that the shift in 
the pronunciation of υ and οι from [ü] to [i] had taken 
place. 

 The combination alaph + pe with two point above the pe ( ̈ܐܦ

 

) 
represents both alpha + upsilon (αυ) and epsilon + upsilon (ευ), thus 
again anticipating the Modern Greek pronunciation [ef]; examples 
will be found in lines 9, 21 and 21 of Sample IV. 
 The combination waw + he represents both ου and ω. 
 Rough breathings are not represented, even with Υἱοῦ (thus 
f.51v !"ܐ

 

ܗ

 

). 
 Finally, it will be seen that a prosthetic vowel (represented by 
alaph) is provided before initial consonantal clusters (e.g lines 5 and 
17 of the Sample). 

Sample IV 

Christian Palestinian Aramaic: BL Or. 4951, f. 55b-56a 
)'&# ܪ$# "! 

 

'&% ܘܐ"!

 

  
ܬܘ 012"% ܕܐ"ܿ-ܘ+*(ܢ: ܘ"&%ܠ: #"! 

 

 τοῦ κυρίου δεηθῶµεν. 
ܐ(.,-, +ـ%()': &%$# "! 

 

        παρὰ σοῦ 
ܕܐ23(1ـ/ *(.-,ܪܳܐܿ*(ܣ ܐ"ܿ&$ܪ"! 

 

 δέσποτα πολύτροπος ἡ χάρις 
ܐ*%0̈#ܨ ܐܢ ܐ̈'.*#ܿܢ ܬ*( ܐ'&$%$̈#ܣ: 5

 

 εἰς πᾶσαν χρείαν τῆς ἐκκλησίας 
*1 ܕܐ̈/ّ'ܪ#,+: *( )'ܬ#% ܕ#"̈  

 

 σου δεδώρηται. σὺ καὶ τὴν δια- 
345$-$2 1̈#ܬܐܕ.-,ܐܣ ($)ܘ&%$#̈ܢ 

 

 κονικὴν καταδείξας λειτουργίαν 
̈ܐܪ,*ܳ"ܙܘܢ ,*ܸ"+- ,*ܸ"+*ܸ")'& ܕ$#"ܣ 

 

 ἁρµόζων µέλη µέλεσιν διδασ- 
2'1-ܣ: ܕ)̈'.-,+*: ܸܐ)ܸ'ܪ̈$"!: 

 

 κάλους διακόνοις ἱερεῦσι 
3"2ܘܪ0̈%ܣ /".ܘܣ ܬ(! ܕ(̈)&%$"#"! 10

 

 λειτουργούς. σὺ δὸς τὴν διακονικὴν 
 !" :

 

!"#$

 

.-ܪ+* #ـّ) ̈#"%" $": #"ܢ: 

 

 χάριν τῷ δούλῳ σου τὸν  N καὶ 
63̈7ـ43'3ّܘܨܘܢ ܿܐ̈.,+ܢ ܼܐܼ")'&ܸܐܬ"! 

 

 κατασῶσον αὐτὸν ὑπηρέτην 
#ܳ' ܿܬ,01̈$ܣ ܬ,+ّ* )'&%$#ـ! 

 

 τῷ θυσιαστηρίῳ σου µετὰ 
,)+'ܐܘܣ ̈ܐ()ܿ'ܘܣ #"̈  

 

 πίστεως ἀληθοῦς καὶ 
̈ܐ̈.)-(, ܬܐ*(̈)ܣ: ܿܬ$#"ܣ 15

 

 ἀγάπης τελείας τιµίως 
01 ̈ܐ.ܸ-&ܸ-+*"! ()ܣ: ܐ&"%ܐ#"! 

 

 καὶ ἀνεπαισχύντως ἐπιτελεῖν 
5% 4%ܢ ܸܐ$01/̈.,+* ܐ$)ܘ&%$#"! 

 

 τὸ σὸν ἐπίταγµα προκόπτειν 
ܐ314%012ܘܢ ̈ܐܿ,%*()'&̈%#ـ! 

 

 ἐπὶ τὰ µείζονα χαρίσµατα 
ܕ12̈.0+0/ܸ.,+ܢ ̈ܐܐܝ &%ܘ#"! 

 

 δυναµούµενον ἀεὶ πρὸς τε- 
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.#!-#,: ܐܢ ̈('$"&%$#"!: 20

 

 λείωσιν ἐν χριστῷ ἰησοῦ 
+*ܸ(ܬܘ ܐ̈$"! 

 

-,+)*( $)ܕܐ&%$# ܐܨ

 

 µεθ᾽ οὗ εὐλογητὸς σὺ καὶ δεδοξάσ- 
12ܸ)'/ܣ: -$, +ـ! ̈()'̈! %$ّ! "! 

 

 µενος σὺν τῷ παναγίῳ καὶ 
̈ܐ/̈$ܿܬܘܗ +$ܙّܐܐܘ&%̈$"! 

 

 ἀγαθῷ καὶ ζωοποιῷ σου 
ܐ0/,.-,ܬܝ: *() %$ ̈ܐܝ %$ ܐ"!... 

 

 πνεύµατι νῦν καὶ ἀεὶ καὶ εἰς 

 
Table IV 

α  ̈ܐ ܳܐ ܐ

 

 π  ̈ܒ ܧ

 

 

β ܒ ρ !

 

 

γ  ܓ ̈ܓ

 

 σ ܣ ܨ 

δ  ̈ܕ ܛ

 

 τ ܬ ܿܬ ܛ

 

 

ε  ̈ܐ ܐ

 

 υ ܝ 

ζ ܙ χ ـ̈ ܫ$

 

 

η ܝ ψ !"

 

 

θ  ܿܬ ܬ

 

 ω  ّܘ ّܘ ܘܗ ܐ ܐ

 

 

ι ܝ αι ܐ 

κ   ܩ "#

 

 αυ  ̈ܿܐܦ

 

 

λ ܠ ει  ܐܝ ܝ 

µ ܡ ευ  ̈ܐܦ

 

 

ν    !"

 

 οι ܝ 

ξ !"

 

 ου ܘܗ ܘ 

ο   ܳܐ

 

ܘ` ܘ 

 

   

 

C.  LATIN IN SYRIAC SCRIPT 

In 1549 the Syrian Orthodox priest Mushe of Mardin,20 then in 
Rome, copied out the Missale Romanum (and some other short 
liturgical texts) in Syriac script for the benefit of another oriental 
cleric then in Rome, the Ethiopian bishop Sahyun.21 This manu-

                                                        
20 Mushe subsequently worked with J.A. Widmanstetter on producing 

the first printed edition of the Syriac New Testament (published in Vienna 
in 1555).  

21 For the background, see J. Leroy, ‘Une copie syriaque du Missale 
Romanum de Paul III et so arrière-plan historique’, Mélanges de l’Université 
Saint-Joseph 46 (1970/1), p.353-82. 
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script, now British Library, Harleian 5512, provides by far the most 
extensive example of Latin in Syriac script.22  
 Mushe had the advantage, not available to the men behind all 
the previous examples, of having available the Syriac vowel 
symbols for Latin a, e, i, o, and u, as well as the use of 
qushshaya/rukkaka to distinguish the hard or soft pronunciation of 
beth, gamal, dalath, kaph, pe and tau.  
 Thus in the case of the consonants, beth with a supralinear 
point (qushshaya) represents Latin b, while beth with a sublinear 
point (rukkaka) represents Latin v. 
 Similarly pe with a point above represents Latin p, while with a 
point below it represents Latin f. 
 Kaph with a supralinear point (ـ#̇

 

) represents both Latin c and q. 
 It is interesting to note that the Italian pronunciation of -ci- 
and -ti- is witnessed, respectively, by the use of shin with three 
sublinear triangular points ( ̤̣ܫ

 

) and taw + semkath (ܬܣ

 

). 

Sample V 

Latin:  BL. Harl. 5512 
̣, ܰܐܺ*̣)ܰ&#ܡ ܶ%ܰ#ܡ: ܺ-̣# ܰ-̣#/ܾ 0 ܰܐ̇ܕ ̇ܬ̤

 

 ad te levavi animam meam 
ܐܽܘܣ ܾ-+ܽܘܣ ܐܺ&$ ܬ̤̇  ̇ܕܾ

 

 !#ܵ $%ܵ'̣ ܺ)̣*
ܵ
,̇ -

 

 
 ̇"#

ܶ
̤ܐܪܘ̇%

 

 ܰ"

 

ܡ

 

 
deus meus in te confido, non 
erubescam;  

ܰܐ)̃' ̤%# ܐܺ 
̇
,ܶ-
ܺ
̤)13ܹ4̇5 ܺܐ̣-/ܪ

 

& ܶ%#ܺܝ  ̣̇*̤+̣,ܺ+̣-.̣

 

ܐܺ%̣#! 
ܶ
ܐ̇ܬ

 

 
neque irrideant me inimici mei;      
etenim  

 ̣"$ܺ% ܐܽܘܺ(̣)̣'ܶ

 

 

 

ܐ#̇% ܳ#! 
ܰ
̇+1ܺܝ ̇ܬ- ܶܐ̇+*̇(̇)̇%

 

 ܽ"$̣%'̇

 

&ܶ)&̇%ܽܘܪ

 

 
universi qui te exspectant non 
confundentur. 

  
&̇%ܽܘܣ 

ܺ
ܐ̣&= ܵ>:̣*79ܾ 52ܰ̇ܬܪܺ&3 ̤ܐ̇ܬ 2̣̣*1̣*0̣ ̤ܐ̇ܬ ,+̣*)

 

%̇$ܝ̣  ܿ(ܼ

 

 

 

ܰܐ̤#!

 

 
in nomine Patris et Filii et Spiritus 
Sancti Amen 

Table V 

a  ܰܐ

 

 -  ܳ◌

 

   o -  
ܵ
◌

 

 
b  ̇ܒ

 

    p  ̇ܦ

 

 
c  ̇ܟ

 

 ci  ̤̣ܫ

 

   q  ̇ܟ

 

 
d  ̇ܕ

 

    r ܪ

 

 
e   ܐ

 

- ̤ -  
ܶ
◌

 

   s ܣ

 

 

                                                        
22 W. Wright, Catalogue of the Syriac Manuscripts in the British Museum 

acquired since the year 1838 (London, 1870), pp.214-5. Other examples 
contain only short texts, such as the Ave Maria in the Maronite Vatican 
Syr. 477 (f.116v) of the sixteenth/seventeenth century. 
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f  ̣ܦ

 

    t  ̇ܬ

 

 
g  ̇ܓ

 

    u  ܽܘ

 

 
(h)     v  ̣ܒ

 

 
i  ̣ܝ ܐܝ

 

   x !#̇

 

 
(k)          
l ܠ

 

    gratia   ܰ"$ܺ%ܐܬ(ܰ*̇

 

  
m ܡ

 

      
n !"

 

 

D. SYRIAC IN GREEK SCRIPT: A MODERN EXAMPLE FROM 
CYPRUS 

One place where the Greek and Syriac languages have met over at 
least the last half millennium is in the Maronite community in 
Cyprus. Among the earlier Maronite liturgical manuscripts from 
Cyprus, Vatican Syr. 477, of the sixteenth/seventeenth century, 
contains two passages (ff.5r-6r and 73r-74r) where, in the course of 
the marriage service, exhortations are given to the bridal couple in 
Greek, but written in Syriac script, thus conforming with the 
examples in Section A. This is not surprising, seeing that Maronite 
priests, probably coming from the mainland, would have been 
more familiar with Syriac than with Greek script. What is intriguing 
is that the reverse is the case in a modern liturgical printed book 
published for use in the Greek-speaking Maronite community in 
Cyprus, and edited by the noted liturgical scholar Mgr Butrus 
Gemayel when he was Archbishop of Cyprus (1988-2008). 
Running to 264 pages, the book contains the main liturgical 
services for the year, with texts in Greek, Syriac and Arabic, all in 
Syriac script.23  
 Unlike the case of Vatican Syr. 477, written for the use of the 
priest, the printed book is specifically intended for the use of 
Greek-speaking Maronite laity in Cyprus, and a Modern Greek 
translation is juxtaposed alongside the Syriac text in Greek 
characters, as in Sample VI below, with three stanzas of the well-
known hymn ‘In your light we see the light’, taken from p.6 of the 
edition. 

                                                        
23 I am most grateful to the Revd Professor Joseph Moukarzel, of the 

Université Saint-Esprit de Kaslik, for kindly sending me a pdf of the text. 
The date of publication appears to be 1993. 
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 Since beta and delta cannot not serve in Modern Greek to 
represent beth and dalath, µπ and ντ are used for these. For 
characters not found in the Greek alphabet, underlining is 
employed: the he is represented by underlined chi, and shin by 
underlined sigma. 

Sample VI  

Syriac in Greek Characters Modern Greek Paraphrase 
Μπνοχρόχ χοζενάν νούχρο Ω Ιησού Χριστέ, Γιε του Θεού 
γιεσου᾽ µλε νούχρο του ᾽Υψιστου 
ντατού νούχρο σαρίρο φως αληθινό που προήλθε 
ντµανχάρ µπεριότο απ᾽ το φως 
ανχάρ λαν µπνουχρόχ γάγιο δέξου την αγάπη µας 
οχάντο λαν µπντενχέχ ντσαφπόχ και δώσε χαρά στην καρδιά. 
Χάσιο οκαντίσο ντ᾽οµάρ Ω Δηµιουργέ Σε εξυµνεί 
µπµεντγιοράϊ νούχρο κάθε ψυχή 
κλι µενάν χασε µπίσε της αγάπης η πηγή 
οχουσόµπε σνάγιο οχάµπ λαν η αστείρευτη 
νταµπνταχγιούτ λέµπο έλα ω Θεέ σ᾽εµάς 
νε᾽µπεντ ᾽µποντε ντχινούτο. σκόρπισε το φως Σου στη γη. 
Μπαρ χάγιο ντµιτ ουετνµάρ Μάνα του Θεού, 
ουάχη λµογιούτε στήριγµα και ελπίδα µας 
ογιάµπ λουµπόµπο λακµπίρε σε παρακαλούµε 
οσάµπρο λασχιµπε  να µας δυναµώνεις 
µποχ νετναχµούν ἀνίντε να προσεύχεσαι µ᾽εµάς 
ντάωντι µπατλιτογιούτο. και να µεσιτεύεις για µας. 
 
In Syriac script the left hand column represents: 

   ͽͼͮͤͥ ͣܗܪܟͼ͗

 

ͻͣܗܪ͖

 

Γͮͣܥ ͻ Ηͣܗܪ͖   

 

 
  ͖ΑͮΑΒ ͖ͣܗܪͻ ܗܘ Εͻܕܐ

 

  

 

ͽͮυ͗ ί͵ ͢ܪͼܕ

 

 
ܐͻ͢ܪ ͵ͼ͗ ͽͣܗܪܟ ͚͓͔ͮ   

 

ܘ͖ͥ͠ ͵ͻ͗͠ ͽͦ͢ ܕܨ·Αܟ܀ 

 

  
  Α΄ܕ ͔Γͮ͠Ύܘ ͔ͯͿͥ

 

υͮ͗͠ܝ ͻͣܗܪ͖  

 

  
  ͔Γ̈ͯ ͗ ͔Γ̈ͥ ͽͼ Ͱΰ

 

   ͔̈ͯ ͼ; ͔͘Β̈ͣͥܘ

 

ܘܗܒ ͵

 

 ͽ

 

 
ܕͲ͗ͯͣ͠ܬ ͵͔͘  

 

  

 

͖͠ ܕͻ͓Ͳͣܬ͕܀ ̈͘ ΄ ͘͠΅ͻ

 

  
  
  έܕ ͔ͯͥ Α͗

 

 

 

ܘܐܬ

 

ܘܐܬͺͦͻ[ 24؟...

 

[  

 

ͯ̈ͣܬ͕ ͵ Ͱͥܘܐ

 

  

                                                        
24 The Greek transcription suggests Αܘܐܬܕ

 

 ‘and was amazed’, but this 
gives no sense in the context. 
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  ͖υͯ͘Ώ͵ ͔͗ͣ͘͵ ܘͮ͢ܒ

 

  

 

͔̈ͯ͘ ͳΓ͵ ͖Α͘;ܘ

 

  
  ͖̈ͯ͠ ͼ΄ ͣܢͦͻΕͻ ʹ͗

 

  

 

ܕܐܘܕͮͣ έ͵Ε͗ͮͣܬ͕܀

 

   
 
Comparison of the Syriac text with the Modern Greek translation 
will quickly show that the translation is extremely free, and indeed 
can hardly be called a translation at all for the second and third 
verses!  

Table VI 

ܐ

 

ܦ    - 

 

 φ 
ܒ

 

 µπ    ܨ

 

 σ 
ܓ

 

 γ   ܩ

 

 κ 
ܕ

 

 ντ    ܪ

 

 ρ 
ܗ

 

 χ    ܫ

 

 σ 
ܘ

 

 ο    ܬ

 

 τ 
ܙ

 

 ζ     
ܳ
◌

 

 ο    
ܚ

 

 χ     
ܰ
◌

 

 α 
ܛ

 

       
ܶ
◌

 

 ε 
ܝ

 

 γ     ܽܘ

 

 ου 
ܟ

 

 χ      ܺـ#

 

 ι 
ܠ

 

 λ 
ܡ

 

 µ 
!"

 

 ν 
ܣ

 

 σ 
ܥ

 

 - 
      
 

* 
 
The aim of this contribution has primarily been concerned just to 
draw attention to these little-known documents, which are 
potentially of considerable interest both from socio-linguistic point 
of view, and from that of the history of the Greek language. In the 
case of the Maronite texts of Section D, the reason for the shift 
from Greek in Syriac script to Syriac in Greek script is clear: the 
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former was for the use of only the priest, while the latter was for 
the benefit of the Greek-speaking laity. In the case of the examples 
in Sections A and B, the situation is less clear, though in each of 
the four examples the text will have been intended for use only by 
the clergy, and not by the laity; furthermore, one assumes that the 
clergy using these texts were very familiar with both languages, for 
without a good knowledge of Greek it is often not easy to read that 
language in Syriac script, especially as the word division is 
sometimes incorrect. The choice of script will thus probably have 
primarily been dictated by the script in which the copyists were first 
trained to write, and which the clergy, who would be using them, 
had first learn to read. By contrast with the other examples, the 
Missale Romanum in Syriac script in Section C was almost certainly 
never intended for practical use.  
 In the case of the Damascus fragment, the rubrics are in Syriac, 
as are some of the prayers, but the most important parts, and the 
responses of the people, are in Greek, and the Greek is much more 
than just fossilized short phrases. This suggests that the fragment is 
a witness to a period of transition from the use of Greek in the 
liturgy to that of Syriac. Sauget took this feature to point to a 
Melkite origin for the fragment, despite the fact that the inclusion 
of the phrase ‘we break the heavenly bread’ was a feature whose 
presence is best attested in the Syrian Orthodox tradition. Perhaps 
one should not rule out the possibility that there were still Greek-
speaking Syrian Orthodox communities in certain localities of Syria 
as late as the tenth century.25  
 Sinai Syr. 27, with a collection of troparia, will have had a more 
limited, and very probably a monastic, context, and one that would 
suit a multilingual milieu such St Catherine’s monastery, which, 
especially in the thirteenth century, had a strong presence of Syriac-
reading monks, usually originating from different localities in Syria. 
This will also apply to E18N, which was almost certainly a product 
of that monastery. 
 The case of the Christian Palestinian Aramaic manuscript, Or. 
4951, is more uncertain, though it too could have originated for use 
in the same monastery, from which the large majority of surviving 

                                                        
25 It should also be remembered that the late tenth and first half of 

the eleventh century was the period of the Byzantine reconquest of north 
west Syria.  
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manuscripts in that dialect come. But in any case the scribe will 
have originated from Palestine, rather than Syria. 
 It is to be hoped that the extensive Greek texts in Syriac script 
that are to be found in both Sinai Syr. 27 and British Library Or. 
4951, will one day receive the attention of a specialist in the history 
of medieval Greek. Although most of the vowel changes to which 
these texts witness had already taken place before the time of the 
Arab conquests, and much earlier than the date of the manuscripts, 
the texts do, however, seem to provide some interesting sidelight 
on the shift in the pronunciation of upsilon from [ü] to [i], which is 
generally recognized as having taken place well after the other 
Greek vowel shifts.26 In this connection it is unfortunate that the 
manuscripts in question all lack any precise date, though the 
Damascus fragment is pretty certainly the earliest, perhaps 
belonging to the tenth century. The other two examples in Section 
A are certainly later, and Sauget’s date of eleventh/twelfth century 
for Sinai Syr. 27 seems reasonable. 27  The Christian Palestinian 
Aramaic manuscript of Section B is likely to belong to a similar 
date. 
 In summary, the information that is likely to be of relevance 
for the history of the Greek language in the medieval between 
approximately the tenth and the twelfth/thirteenth century is as 
follows: 
(a) Vowels  

-As would be expected by the end of the first millennium AD, 
all the witnesses in Sections A and B treat αι and ε alike. 
-The Damascus fragment employs the same symbols for υ and 
οι, implying that these still represented [ü], and differentiates 
them from ου. 
-Sinai Syr. 27 employs the same symbol for both ου and υ, 
differentiating these from οι, which itself is differentiated from 
η, ι, ει.  
-In view of its lack of diacritical marks for the vowels, E18N is 
not of any help on this issue. 

                                                        
26 See in general R. Browning, Medieval and Modern Greek (London, 

1969), and especially H. Tonnet, Histoire du grec moderne. La formation d’une 
langue (Paris, 1993), pp.27-8, 44-6.  

27 Sauget, ‘Manuscrits sinaïtiques dispersés, III’, p.33. 
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-Both E18N and the Christian Palestinian Aramaic text 
represents the pronunciation of αυ and ευ as [af], [ef].  
-In the Christian Palestinian Aramaic text υ and οι are treated 
in the same way as η, ι, and ει, indicating that the shift [ü] to [i] 
had by now taken place.  

(b) Consonants 
-The pronunciation of χ as [š] before front vowels is found in 
Sinai Syr. 27, E18 and the Christian Palestinian Aramaic 
witness. 
-E18N witnesses to the shift [nt] to [nd].  

 Although the corpus of Greek liturgical texts written in Syriac 
and Christian Palestinian Aramaic scripts is not nearly as extensive 
or important as the edition of a vernacular Greek translation of the 
Pentateuch printed in Hebrew script in Constantinople in 1547,28 it 
nevertheless deserves some attention.29 

                                                        
28 D.C. Hesseling, Les cinq livres de la Loi (Leiden/Leipzig, 1897); on it, 

see N. Fernández Marcos, The Septuagint in Context. Introduction to the Greek 
Versions of the Bible (Leiden, 2000), pp.180-2, and especially Tonnet, Histoire 
du grec moderne, pp.92-101. 

29 Closer in time and character would be the examples of rubrics in 
Greek language but written in Hebrew script in several Passover 
Haggadah fragments from the Cairo Geniza, for which see N. de Lange, 
Greek Jewish Texts from the Cairo Genizah (Texte und Studien zum Antiken 
Judentum 51; Tübingen, 1996), pp.50-53, 62-3; in the same volume de 
Lange publishes a vernacular Greek translation of Qohelet, also written in 
Greek characters (pp.,71-78).  


